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TO THOSE ORGANIZING THE WEEK
OF PRAYER FOR CHRISTIAN UNITY

The search for unity: throughout the year

The traditional period in the northern hemisphere for the Week of Prayer for Christian Unity is
18-25 January. Those dates were proposed in 1908 by Paul Wattson to cover the days between the
feasts of St Peter and St Paul, and therefore have a symbolic significance. In the southern
hemisphere where January is a vacation time churches often find other days to celebrate the Week
of Prayer, for example around Pentecost (suggested by the Faith and Order movement in 1920),
which is also a symbolic date for the unity of the Church.

Mindful of the need for flexibility, we invite you to use this material throughout the whole year to
express the degree of communion which the churches have already reached, and to pray together
for that full unity which is Christ’s will.

Adapting the text

This material is offered with the understanding that, whenever possible, it will be adapted for use
in local situations. Account should be taken of local liturgical and devotional practice, and of the
whole social and cultural context. Such adaptation should ideally take place ecumenically. In some
places ecumenical structures are already set up for adapting the material; in other places, we hope
that the need to adapt it will be a stimulus to creating such structures.

Using the Week of Prayer material

. For churches and Christian communities which observe the Week of Prayer together
through a single common service, an order for an ecumenical worship service is provided.

. Churches and Christian communities may also incorporate material from the Week of Prayer
into their own services. Prayers from the ecumenical worship service, the “eight days”, and
the selection of additional prayers can be used as appropriate in their own setting.

o Communities which observe the Week of Prayer in their worship for each day during the
week may draw material for these services from the “eight days”.

. Those wishing to undertake bible studies on the Week of Prayer theme can use as a basis the
biblical texts and reflections given in the eight days. Each day the discussions, which this year
includes a challenge, can lead to a closing period of intercessory prayer.

. Those who wish to pray privately may find the material helpful for focusing their prayer
intentions. They can be mindful that they are in communion with others praying all around
the world for the greater visible unity of Christ’s Church.



BIBLICAL TEXT FOR 2023

Isaiah 1:12-18

When you come to appear before me, who asked this from your hand? Trample my courts no
more; bringing offerings is futile; incense is an abomination to me. New moon and sabbath and
calling of convocation — I cannot endure solemn assemblies with iniquity. Your new moons and
your appointed festivals my soul hates; they have become a burden to me, I am weary of bearing
them. When you stretch out your hands, I will hide my eyes from you; even though you make many
prayers, I will not listen; your hands are full of blood. Wash yourselves; make yourselves clean;
remove the evil of your doings from before my eyes; cease to do evil, learn to do good; seek justice,
rescue the oppressed, defend the orphan, plead for the widow.

Come now, let us argue it out, says the Lord: though your sins are like scarlet, they shall be like
snow; though they are red like crimson, they shall become like wool.

New Revised Standard Version



INTRODUCTION TO THE THEME
OF THE YEAR 2023

Do good; seek justice

(Isaiah 1:17)

Introduction

Isaiah lived and prophesied in Judah during the eighth century BCE and was a contemporary of
Amos, Micah and Hosea. This was towards the end of a period of great economic success and
political stability for both Israel and Judah, due to the weakness of the ‘superpowers’ of the time,
Egypt and Assyria. However, it was also a period when injustice, inequity and inequalities were
rampant in both kingdoms.

This period also saw religion thriving as a ritual and formal expression of belief in God,
concentrated on Temple offerings and sacrifices. This formal and ritual religion was presided over
by the priests, who were also the beneficiaries of the largesse of the rich and powerful. Due to the
physical proximity and interconnectedness of the royal palace and the Temple, power and influence
were centered almost entirely on the king and the priests, neither of whom, for much of this history,
stood up for those who were enduring oppression and inequity. In the worldview of this time (one
which recurs throughout history), the rich and those who made many offerings were understood
to be good and blessed by God, while those who were poor and could not offer sacrifices were
understood to be wicked and cursed by God. The poor were often denigrated for their economic
inability to fully participate in Temple worship.

Isaiah spoke into this context, attempting to awaken the consciousness of the people of Judah to
the reality of their situation. Instead of honouring the contemporary religiosity as a blessing, Isaiah
saw it as a festering wound and a sacrilege before the Almighty. Injustice and inequality led to
fragmentation and disunity. His prophecies denounce the political, social and religious structures
and the hypocrisy of offering sacrifices while oppressing the poor. He speaks out vigorously against
corrupt leaders and in favour of the disadvantaged, rooting righteousness and justice in God alone.

The working group appointed by the Minnesota Council of Churches chose this verse from the
tirst chapter of the prophet Isaiah as the central text for the Week of Prayer: “Jearn to do good; seek
Justice, rescue the oppressed, defend the orphan, plead for the widow” (1:17).

Isaiah taught that God requires righteousness and justice from all of us, all the time and in all
spheres of life. Our world today in many ways mirrors the challenges of division that Isaiah
confronted in his preaching. Justice, righteousness and unity originate from God’s profound love
for each of us, and are at the heart of who God is and how God expects us to be with one another.
God’s commitment to create a new humanity “from every nation, from all tribes and peoples and langnages”
(Rev 7:9) calls us to the peace and unity God has always wanted for creation.

The prophet’s language with regard to the religiosity of the time is ferocious — “Bringing offerings is
Sfutile, incense is an abomination to me ... When you stretch out your hands 1 will hide my eyes from you” (vv. 13,
715). Once he has spoken these blistering condemnations, diagnosing what is wrong, Isaiah offers



the remedy for these iniquities. He instructs God’s people to, “Wash yourselves; make yourselves clean;
remove the evil of your doings from before my eyes; cease to do evil” (v. 16).

Today, separation and oppression continue to be manifest when any single group or class is given
privileges above others. The sin of racism is evident in any beliefs or practices that distinguish or
elevate one “race” over another. When accompanied or sustained by imbalances in power, racial
prejudice moves beyond individual relationships to the very structures of society — the systemic
perpetuation of racism. Its existence has unfairly benefitted some, including churches, and
burdened and excluded others, simply due to the colour of their skin and the cultural associations
based upon perceptions of “race”.

Like the religious people so fiercely denounced by the biblical prophets, some Christian believers
have been or continue to be complicit in supporting or perpetuating prejudice and oppression and
fostering division. History shows that, rather than recognising the dignity of every human being
made in the image and likeness of God, Christians have too often involved themselves in structures
of sin such as slavery, colonisation, segregation and apartheid which have stripped others of their
dignity on the spurious grounds of race. So too within the churches, Christians have failed to
recognise the dignity of all the baptised and have belittled the dignity of their brothers and sisters
in Christ on the grounds of supposed racial difference.

Revd Dr Martin Luther King Jr memorably said, “T# Zs one of the tragedies of onr nation, one of the shameful
tragedies, that 11 o’clock on Sunday morning is one of the most segregated hours, if not the most segregated hour in
Christian America”. This statement demonstrates the intersections between the disunity of Christians
and the disunity of humanity. All division has its root in sin, that is, in attitudes and actions that
run counter to the unity that God desires for the whole of his creation. Tragically racism is part of
the sin that has divided Christians from one another, has caused Christians to worship at separate
times; and in separate buildings, and in certain cases has led Christian communities to divide.

Unfortunately, not much has changed since the time of Martin Luther King’s statement. The 11:00
am time slot — the most common time for Sunday worship — often does not manifest Christian
unity, but rather, division, along racial and social as well as denominational lines. As Isaiah
proclaimed, this hypocrisy among people of faith is an offence before God: “even though you make
many prayers, 1 will not listen; your hands are full of blood” (v. 15).

Learn to do good

In the Scripture passage chosen for the Week of Prayer for Christian Unity 2023, the prophet Isaiah
teaches us how we are to cure these ills.

Learning to do right requires the decision to engage in self-reflection. The Week of Prayer is the
perfect time for Christians to recognize that the divisions between our churches and confessions
cannot be separated from the divisions within the wider human family. Praying together for
Christian unity allows us to reflect on what unites us and to commit ourselves to confront
oppression and division amongst humanity.

The prophet Micah points out that God has told us what is good and what God requires of us: ‘%o
do justice, and to love kindness, and to walk humbly with your God” (Mic 6:8). To act justly means that we
have respect for all persons. Justice requires truly equitable treatment in order to address historic
disadvantage based on “race”, gender, religion and socio-economic status. To walk humbly with
God requires repentance, reparations, and finally reconciliation. God expects us to unite in a shared

1. There is only one race, the human race. However, we must acknowledge that the myth of race has caused the reality
of racism. Race is not biological; it is a social construct which separates humanity according to physical traits. It is
important to acknowledge that while the term may not be used in various parts of the world, it has been used as a tool
to effectively divide and oppress groups of humans.



responsibility for equity for all God’s children. The unity of Christians should be a sign and
foretaste of the reconciled unity of the entire creation. However, Christian division weakens the
force of that sign, serving to reinforce division rather than bring healing to the world’s brokenness
which is the Church’s mission.

Seek justice

Isaiah counsels Judah to seek justice (2. 77), which is an acknowledgment of the existence of
injustice and oppression in their society. He implores the people of Judah to overturn this status
guo. Seeking justice requires us to face up to those who inflict evil on others. This is not an easy
task and will sometimes lead to conflict, but Jesus assures us that standing up for justice in the face
of oppression leads to the kingdom of heaven. “Blessed are those who are persecuted for righteousness’ sake,
Jor theirs is the kingdom of heaven” (Mt 5:10). Churches in many parts of the world must acknowledge
how they have conformed to societal norms and been silent or actively complicit regarding racial
injustice. Racial prejudice has been one of the causes of Christian division that has torn the Body
of Christ. Toxic ideologies, such as White Supremacy and the doctrine of discovery’, have caused
much harm, particularly in North America and in lands throughout the world colonized by White
European powers over the centuries. As Christians we must be willing to disrupt systems of
oppression and to advocate for justice.

The year during which the Minnesota writing group was preparing the texts for the Week of Prayer
for Christian Unity was filled with the evil and devastation of oppression in its many forms all over
the world. This suffering was greatly amplified in many regions, especially in the Global South, by
the Covid-19 pandemic, where even basic subsistence was almost impossible for many, and
practical assistance was largely absent. The author of Ecclesiastes seemed to be speaking to the
current experience: ‘I saw all the oppressions that are practiced under the sun. Look, the tears of the oppressed—
with no one to comfort them! On the side of their oppressors there was power—with no one to comfort them”

(Eccles 4:1).

Oppression is harmful to the entire human race. There can be no unity without justice. As we pray
for Christian unity, we must acknowledge current and generational oppression and be resolute in
our commitment to repent of these sins. We can make our own Isaiah’s injunction to ‘“wash
yourselves; make yourselves clean” because “your hands are full of blood” (vv. 15, 16).

Rescue the oppressed

The Bible tells us that we cannot separate our relationship with Christ from our attitude towards
all God’s people, particularly those considered “%he least of these” (Mt 25:40). Our commitment to
each other requires us to engage in wishpat, the Hebrew word for restorative justice, advocating for
those whose voices have not been heard, dismantling structures that create and sustain injustice,
and building others that promote and ensure everyone receives fair treatment and the rights that
are due to them. This work must extend beyond our friends, family and congregations to the whole
of humanity. Christians are called to go out and listen to the cries of all who are suffering, in order
to better understand and respond to their stories of suffering and their trauma. Revd Dr Martin
Luther King Jr. often stated that “a riof is the langnage of the unheard.” When protest and civil unrest
arise, it is often because the protesters’ voices are not being heard. If churches join their voices to

2. The Doctrine of Discovery resulted from a Papal Bull issued by Pope Alexander VI (May 4th, 1493), and was
pervasive throughout the world benefitting the churches in every way in regards to the descendants of Indigenous and
Enslaved people. It justified seizing the lands of Indigeneous peoples on the grounds that the colonizing powers
‘discovered’ these lands.



those of the oppressed, their cry for justice and liberation will be amplified. We serve and love God
and our neighbour by serving and loving one another in unity.

Defend the orphan, plead for the widow

Widows and orphans occupy a special place in the Hebrew Bible, alongside strangers, as
representatives of the most vulnerable members of society. In the context of the economic success
in Judah at the time of Isaiah, the situation of orphans and widows was a desperate one as they
were deprived of protection and of the right to own land, and therefore the capacity to provide for
themselves. The prophet called on the community, as it rejoiced in its prosperity, not to neglect to
defend and nurture the poorest and most vulnerable among them. This prophetic call echoes in
our time, as we consider: who are the most vulnerable people in our society?

Whose voices are not being heard in our communities? Who is not represented at the table? Why?
Which churches and communities are missing from our dialogues, our common action and our
prayer for Christian unity? As we pray together during this Week of Prayer, what are we willing to
do about these absent voices?

Conclusion

Isaiah challenged God’s people in his day to learn to do good #zogether; to seek justice fogether, to
rescue the oppressed fogether, to defend the orphan and plead for the widow fogether. The prophet’s
challenge applies equally to us today. How can we live our unity as Christians so as to confront the
evils and injustices of our time? How can we engage in dialogue, increase awareness, understanding
and insight about one another’s lived experiences?

These prayers and encounters of the heart have the power to transform us — individually and
collectively. Let us be open to God’s presence in all our encounters with each other as we seek to
be transformed, to dismantle the systems of oppression, and to heal the sins of racism. Together,
let us engage in the struggle for justice in our society. We all belong to Christ.



THE PREPARATION OF
THE MATERIAL FOR THE WEEK OF PRAYER
FOR CHRISTIAN UNITY 2023

The theme for the Week of Prayer for Christian Unity 2023 was chosen, and the materials prepared,
by a group of Christians in the United States of America (USA) convened by the Minnesota Council
of Churches. In December 2020, the group first met online, many knowing each other and all
knowing the work of the Minnesota Council of Churches, some of them leaders in that
organization as well as being activists and/or pastors in their own congregations and communities.
The international group jointly sponsored by the Pontifical Council for Promoting Christian Unity
and the Faith and Order Commission of the World Council of Churches to finalize materials for
the Week of Prayer for Christian Unity 2023 met with delegates from the Minnesota Council of
Churches in the Chateau de Bossey, Switzerland, 19-23 September 2021.

For years, Minnesota has had some of the worst racial disparities in the nation. Minnesota saw the
largest mass execution in the history of the USA in 1862, when 38 members of the Dakota
Indigenous people were hanged in Mankato, the day after Christmas Day, following the US-Dakota
War. As they prepared to die, the 38 sang the hymn Wakantanka takn nitawa (Many and Great) a
version of which is included in the worship service. More recently, Minnesota has been at the
epicenter of racial reckoning. When Covid-19 shut down the world in March 2020, the murder of
a young African American man, George Floyd, at the hands of a Minneapolis police officer Derek
Chauvin drew people from all over the world out onto the streets in unity and righteous anger, to
protest the injustice they witnessed on their television screens. Chauvin, who was dismissed
immediately after the assault,” would become the first police officer in modern history convicted
for murdering a Black person in Minnesota.

The history of mistreatment of communities of colour in the United States has created
longstanding inequities and relational rifts between communities. Consequently, the history of the
churches in the United States includes racial issues as a major factor of ecclesial division. In other
parts of the wotld, other non-doctrinal issues play a similar role. That is why the theological work
on unity done by the World Council of Churches’ Commission on Faith and Order has traditionally
sought to hold together the search for the churches’ unity and the search for overcoming walls of
separation within the human family such as racism. That is why prayer, especially prayer for
Christian unity, takes an even more important meaning when it takes place in the heart of the
struggles against what separates us as humans created with equal dignity in the image and likeness
of God." The Minnesota Council of Churches, already engaged in addressing these historic racial
patterns, convened a working group that articulated the scripture readings, themes, music, and
worship service for this year’s Week of Prayer for Christian Unity.

The working group consisted of intergenerational Minnesota clergy and lay leaders who have been
working on the front lines of the unrest. They have been responsible for both spiritual and
community care in the region and have borne witness to the frustrations and cries of God’s people.
Members of this working group represented many different cultural and spiritual communities and
were inclusive of Indigenous and African American communities who have been at the center of
the recent reckoning. While writing these materials, these communities continued to experience

3. Chauvin was dismissed by the first African American Minneapolis Police Chief, Medaria Arradondo.

4. See for instance: Unity in Today’s World — The Faith and Order Study on the Unity of the Church and the Unity of
Humankind, Geneva, WCC, 1978; Church and World — The Unity of the Church and the Renewal of Human
Community, Geneva, WCC, 1990.



extrajudicial killings’, the death of children due to rising violence, and continued hardships as a
result of the pandemic.

The online writing meetings became a sacred and safe space of energy and support and prayer as
the group moved through the attack on the United States Capitol, the trial of former officer Derek
Chauvin and the anniversary of the murder of George Floyd.

The members of the writing group were men, women, mothers, fathers, storytellers and healers.
They represented diverse worship experiences and spiritual expressions, both from the Indigenous
peoples of the United States and communities who have immigrated — both forced and voluntary
— with varying levels of access to their individual linguistic and cultural histories, who now call this
region home. Members represented urban and suburban regions and many Christian communities.
This diversity allowed for deep reflection and solidarity across the many perspectives.

The members of the Minnesota writing group are hopetul that their personal experiences of racism
and devaluation as human beings will serve as witness to the inhumanity of God’s children toward
one another. It is also from deep longing within that as Christians they embody God’s gift of unity
to address and eradicate the divisions that keep us from understanding and experiencing the reality
that we all belong to Christ.

Participants in the International Team
Revd Father Martin Browne, OSB  Glenstal Abbey (Ireland)

Ms Anne-Noélle Clément Unité Chrétienne (France)

Revd Anthony Currer Pontifical Council for Promoting Christian Unity (Vatican)

Dr Masiiwa R. Gunda Programme Executive for Overcoming Racism,

Discrimination and Xenophobia— WCC (Switzerland)

Revd Dr Odair Pedroso Mateus Director of Faith and Order - WCC (Switzerland)

Revd Father James Puglisi, SA Friar of the Atonement, Centro Pro Unione (Italy/USA)

Revd Dr Mikie Roberts Programme Executive for Spiritual Life — WCC
(Switzerland)

Revd Dr Jochen Wagner Arbeitsgemeinschaft Christlicher Kirchen in Deutschland
(Germany)

Participants from the Minnesota Council of Churches

Revd Dr DeWayne L. Davis Pastor, Plymouth United Church of Christ, South Minneapolis
Revd Jia Starr Brown Pastor, First Covenant Church, Minneapolis
Revd Anthony Galloway Pastor, St. Mark African Methodist Episcopal Church

Duluth, Minnesota
Presiding Elder Revd Stacy L. Smith Presiding Elder, St. Paul/Minneapolis District African
Methodist Episcopal Church

Ms Leslie E. Redmond Esq. Founder of Don’t Complain Activate & Former President of
Minneapolis NAACP

Revd Dr Kelly Sherman Conroy Nativity Lutheran Church, Minnesota

Revd Jim Bear Jacobs Minnesota Council of Churches

Revd Antonio Machado Evangelical Lutheran Church of America

Dr Cynthia Bailey Manns Director of Adult Education,
Saint Joan of Arc Catholic Church

Revd Dr Curtiss DeYoung CEO Minnesota Council of Churches

Revd Dr Amy Gohdes-Luhman Pastor, Waconia Moravian Church, Waconia Minnesota

5. This term refers to killings carried out by state authorities without any legal or judicial process. An example is the
shooting of Daunte Wright in April 2021.



ECUMENICAL WORSHIP SERVICE

Instructions for those preparing the Worship

The tiver/water motif has strong cultural relevance for the local committee designing these
worship resources. For the Minnesotan context the river and water have meant both cultural
genesis and genocide at points in the history of this region.

This motif also has theological and liturgical significance. The Week of Prayer for Christian Unity
(WPCU) in the Northern Hemisphere is observed in January, not long after many traditions
commemorate the Baptism of the Lord. This belief that all belong and are members of this beloved
community that both is and is becoming, fuels the work of social justice, and racial justice in
particular, calling us to public witness and advocacy as co-creators with God in bringing into
existence peace with justice in all creation.

In other parts of the world, the WPCU is observed around Pentecost, when we celebrate the
genesis of the Church and we are built up in the Body of Christ as living stones. The Church is
instituted by the Spirit in the midst of diversity and with the unifying and prophesying power of
the Holy Spirit. Unity in the midst of diversity and this unifying and prophesying power fuels the
work of justice, making plain our common humanity and giving us the ability to communicate,
despite differences as well as the ability to bear witness to and through the power of God.

The connection between stone and water in the Native Minnesota context is about understanding
the value and importance of life. In most Native American wisdom, water and stone occupy sacred
positions. Water is life and stones represent the sacredness of the ground upon which many
generations have stood. All of creation is endowed with the Spirit of God, therefore we are all
related. Two symbols will be used in the worship service: water, representing our baptism into new
life and stone representing our personal and ancestral history.

After greeting the assembly, we pause for a moment of confession and forgiveness which
incorporates the principal text for the Week of Prayer (Is 1:12-18). During the ritual action, as part
of the penitential act, the presider pours a pitcher of water into the baptismal font (or a basin)
during the reading of verses 16 and 17. It is important that this is done slowly and audibly so the
congregation may meditate on the meaning of what is being said and what is being symbolically
recalled. After the act of confession and pardon, there follows an opening prayer, hymn and liturgy
of the Word.

Grounded in the text from Isaiah, the homily or sermon needs to link the issues of Christian unity
and racial injustice which is both individual and systemic or institutional. The marginalization of
people because of their “race”, culture or language tears apart the fabric of the human community
and is the cause of disunity in our Christian community. Christian unity needs to be strong and
visible so as to speak to how the same Spirit received in our baptism creates unity out of the rich
diversity of God’s creation and is the plan of God for the unity of humanity.

The homily should also lead into the symbolic act which follows. All present should be given a
stone as they arrive. The communities that plan the worship together could identify and invite two
or three persons to tell stories about racial injustice and about how Christian unity can serve the
overcoming of injustice. After each story, the speaker places his or her stone around a cross or lit
candle, the symbol of Christ the corner stone. This ritual action should be planned to be about 15
minutes in duration. At the conclusion of this symbolic act, the presider can invite the congregation
to continue the telling of their stories after the worship.



The liturgy concludes with the prayers of the people, the praying together of the Lord’s Prayer, the
benediction and dismissal. There are indications for music at different points of the service and
some suggested texts or hymns are found in the appendix.

This ecumenical worship service has a simple order that can be adapted for local situations and
traditions to allow for diversity of expression and expansion of the celebration to include other
elements of practice, such as local rituals and prayers. Through the written words of this liturgy, it
is meant to convey the emotions, struggles, and hope of the current day descendants of enslaved
African American and Indigenous people residing in Minnesota. This will be accentuated in
particular in the hymns and songs chosen for the worship.

Order of Worship

L Leader
R Reader
C Congregation

Prelude

Call to Gather

Sisters and brothers, we gather here in the name of the Father, of the Son and of the Holy Spirit.

By the waters of baptism, we have become members of the Body of Christ, yet our sins have caused
pain and trauma to each other.

We have failed to do good.

We have not sought justice in the face of grave oppression, nor heeded God’s command to care
for the widow and orphan (Is 7:77).

As we gather, let us reflect on our actions and inactions and learn to do good and seek justice.

We need God’s grace to overcome our divisions and to uproot systems and structures that have
contributed to the fracturing of our communities.

We gather to pray to reinforce the unity that we have as Christians to “open our hearts, that we
may be bold in finding the riches of inclusion and the treasures of diversity among us. We pray in
faith.”

Hymn

Many and great, O God (Dakota Hymn) (p. 15-16)

6. Revd Dr Martin Luther King Jr.
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Words of Welcome

Invitation to Confession and Forgiveness

Confession and Forgiveness through the Reading of Isaiah 1:12-18

L
R1

C

Stlence

R 2

C

Stlence

R3

C

Stlence

We are invited to confess our sins with the words of the prophet Isaiah.

When you come to appear before me, who asked this from your hand? Trample my courts
no more; bringing offerings is futile; incense is an abomination to me (12 — 13a).

Forgive us Lord when we come to worship without walking humbly before you.

New moon and Sabbath and calling of convocation — I cannot endure solemn assemblies
with iniquity. Your new moons and your appointed festivals my soul hates; they have
become a burden to me, I am weary of bearing them (13b — 14).

We ask forgiveness for the complicity of churches in the evils of colonialism felt
around the world.

When you stretch out your hands, I will hide my eyes from you; even though you make
many prayers, I will not listen; your hands are full of blood. (15)

We ask forgiveness for our sins of injustice and oppression that supress the diverse
harmony of your creation.

(At the font, the presider slowly pours a pitcher of water into the font or a basin during the reading.)

R 4

C

Stlence

R5

L

Stlence

Prayer

Wash yourselves; make yourselves clean; remove the evil of your doings from before my
eyes; cease to do evil, learn to do good; seek justice, rescue the oppressed, defend the
orphan, plead for the widow. (16, 17)

As we have been washed clean in the living waters of baptism, forgive us anew
and reconcile us to one another and to creation.

Come now, let us argue it out, says the Lord: though your sins are like scarlet, they shall
be like snow; though they are red like crimson, they shall become like wool. (18)

May God in his mercy, free you from your sins so that you can do justice, love kindness
and walk humbly with your God.

Almighty God hears our prayers, has mercy on us and forgives our sins.

Thanks be to God.

God of all, our hearts and bodies are thankful for this opportunity to come before you to
confess our sins of injustice and divisiveness.

Together we come before you, a holy family, united in the beautiful diversity of your
creation: some of us are Indigenous peoples, some of us are descendants of the enslaved,

11



C

Hymn

some of us are descendants of the enslavers, some of us are migrants, some of us are
refugees, but all of us are part of the one Body of Christ.

We praise you that through the living waters of baptism our sins, red as scarlet, were
washed away and we were healed, as we became part of the beloved community, the
family of God. We offer our thanksgiving and praise to you, Creator God.

Together on this journey, we celebrate with our hearts and eyes open to understanding
and growing in the sacred wisdom that is shared and passed amongst all people. Help us
to embrace unity with each other, and remind us that we are of one family gathered by
your Holy Spirit, in the midst of your creation.

Amen

Wade into the water (p. 17)

Epistle Reading Ephesians 2:13-22

Psalm 42 (responsively)

R

@)

O

As a deer longs for flowing streams, so my soul longs for you, O God.
My soul thirsts for God, for the living God.
When shall I come and behold the face of God?

Hope in God; for I shall again praise him.

My tears have been my food day and night, while people say to me continually,
“Where is your God?”

These things I remember, as I pour out my soul:

how I went with the throng, and led them in procession to the house of God,
with glad shouts and songs of thanksgiving, a multitude keeping festival.

Hope in God; for I shall again praise him.

Why are you cast down, O my soul, and why are you disquieted within me?
Hope in God; for I shall again praise him, my help and my God.
My soul is cast down within me;

Hope in God; for I shall again praise him.

By day the Lord commands his steadfast love, and at night his song is with me,
a prayer to the God of my life.

I say to God, my rock,

“Why have you forgotten me?

Why must I walk about mournfully because the enemy oppresses me?”

Hope in God; for I shall again praise him.

As with a deadly wound in my body, my adversaries taunt me,
while they say to me continually, “Where is your God?”
Why are you cast down, O my soul, and why are you disquieted within me?

Hope in God; for I shall again praise him.
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Gospel Reading Matthew 25: 31-40

Hymn

Come thou fount of every blessing (p. 18)

Homily/Sermon

(Moment of silence or hynn)

Stones and Stories

The two or three identified story tellers are invited to come forward.

L

Let us hear some stories. As living stones, we are bearing witness to the stories that will live
on. With each story, the Body of Christ is being built up and edified. Our stories are
intertwined with the story of Christ, the Corner Stone of our Christian unity. As God has
created us to be in communion, so too our stories are connected. Let us reflect as we hear
these stories, each holding our stone.

The story tellers give their testimonies. After each story, worshippers join in the response below:

C

I commit myself to respond to the call of Isaiah to ‘do good and seek justice.’

Hymn
What a fellowship, what a joy divine (p. 19)

Prayers of Intercession

L

With faith and confidence, we come in prayer, before God, who is Father, Son and Holy
Spirit:

Creator God, today we live with the consequences of actions that have made life
unsustainable for some and overabundant for others. Teach us to know how to use
responsibly the resources you have given to us for the benefit of all and the respect of your
creation. The groaning creation cries out to you.

Teach us and show us the way.

Compassionate God, help us repair the harm that we have inflicted upon each other and the
divisions we have created among your people. Just as Christ Jesus breathed the Holy Spirit
onto the disciples to birth the community of the new creation, send your grace to heal our
divisions and gift us with the unity for which Jesus prayed.

Teach us and show us the way.

Christ, the way, the truth and the life, you embodied justice in your ministry on earth by the
good that you did, breaking down the walls that divide and the prejudices that imprison.
Open our hearts and minds to recognize that though we are many, we are one in you.

Teach us and show us the way.

Holy Spirit, you create anew the face of the earth. The summit of the mountains, the thunder
of the sky, the thythm of the lakes speak to us —

Because we are connected.
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C

The faintness of the stars, the freshness of the morning, the dewdrops on the flower speak
to us —

Because we are connected.
The voices of the poor, the oppressed and the marginalized speak to us —
Because we are connected.

But above all, our hearts soar to you for we cry out ‘Abba, Father’ as we say:

Our Father....

Closing Prayer

L

Everlasting God, look upon these faces gathered together in holy community and send them
anywhere you would have them go.

Encourage them by your Holy Spirit to continue to tell their stories, to do good, and to seek
justice for the sake of your Creation through their actions.

Sustain them that they may be one, so the world may believe that you sent your only Son
Jesus for the life of the world.

Sending Forth

L

The Lord bless you and keep you;

The Lord make his face shine on you and be gracious to you.
The Lord lift up his countenance upon you.

And give you peace.

Amen

Hymn

Lift every voice and sing (p. 20)
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APPENDIX"

Hymn  Many and great, O God (Dakota Hymn)’

1 Wakantanka taku nitawa tankaya qa ota;
mahpiya kin eyahnake ¢a,

maka kin he duowanca;

mniowanca $beya wanke cin, hena oyakihi.

2 Woehdaku nitawa kin he minagi kin qu wo;
mahpiya kin iwankam yati,

wicowaste yuha nanka,

wiconi kin he mayaqu nun, owihanke wanin.

1 Many and great, O God, are your works, maker of earth and sky.
Your hands have set the heavens with stars;

your fingers spread the mountains and plains.

Lo, at your word the waters were formed; deep seas obey your voice.

2 Grant unto us communion with you, O star-abiding One.
Come unto us and dwell with us;

with you are found the gifts of life.

Bless us with life that has no end, eternal life with you

Paraphraser: Philip Frazier; Author: Joseph Renville (1542)

* These hymns have been suggested by the writing group from the Minnesota Council of Churches, which prepared
the first project of the Week of Prayer for Christian Unity 2023, and are published under its responsibility.

7. This hymn was sung by thirty-eight Dakota prisoners of war as they were led to execution at Mankato, Minnesota,
on December 26, 1862. This song was first published in the Dakota Indian Hymnal (1916) and is perhaps the only
Native American hymn to be sung broadly in North America beyond its original Dakota culture. The author, Joseph
Renville, was indigenous Dakota and the translator of this hymn is Francis Philip Frazier.
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Joseph R. Renville Native American
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